For the Christian, there is another dilemma. Christian theology points to the classical liberal assumption of equality-at least in terms of how we interact with each other through political means and ends. To reach that conclusion, however, classical liberals assume that values are fully subjective, an assumption inconsistent with a God of revealed truth. As Buchanan asks: "Can a person properly share the soul of classical liberalism without sharing the conviction that values emerge only from individuals" (57)?
There is also the issue of the application of these principles to Christian political activity. To borrow a question from chapter 2: "Are people capable of governing themselves?" A Christian would agree with the conservative: no, self-government has failed since Genesis 3. Nevertheless, a Christian might easily agree with the values and policy prescriptions of the classical liberal as well-that people should be treated as if they can self-govern, or at least, that they should be allowed to self-govern (as long they do not do direct and significant harm to others). This stance seems most consistent with the dignity of the human person.
In Buchanan's view, there must be "a faith or normative belief in the competence of individuals to make their own choices based on their own internal valuation of the alternatives confronted" (57). Either that, or we must be willing to let people make their own (bad) choices-not condoning those choices but not working to prohibit them either. These are the sorts of issues with which I wrestle in my book, Turn Neither to the Right nor to the Left: A Thinking Christian's Guide to Politics and Public Policy (2003) . If a Christian should have conservative values, perhaps they should act like a classical liberal in terms of their political advocacy.
I offer three other points in closing. First, Buchanan is forceful in arguing that markets and morality need to walk hand in hand to produce an effective political economy-the Protestant work ethic and Puritan values; producing and preaching; freedom and responsibility. Buchanan criticizes those who thought that changed economic institutions and constitutional restraints would carry the day in the transition economies of Central and Eastern Europe. Without the "[Adam] Smithean parameters"-most notably, rule of law-market reforms were destined to fail or at least struggle mightily. "The ethics of the marketplace, of the classical liberal order itself, once lost, can scarcely be replaced by deliberately laid-on institutional reform" (38).
Second, Buchanan continues his familiar critique of those who practice economics as a scientific technique focused on efficiency ("normative eunuchs" [63])-and contrasts this approach with those who have been "born again" into a vision of classical liberalism. The reason for the impotence of the former is that it is a mastery of the basic principles of economics that is not matched by an understanding of their philosophical implications or any attempt to connect them to values.
Third, at least to a Christian, Buchanan is perhaps most intriguing when he draws parallels between the gospel and "the normative vision of classical liberalism." (Ironically, "classical liberalism shares this quality [of vision] with its arch rival, socialism" [54] .) In coming to this vision, he seems to favor the Damascus Road sort of experience.
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If not, people are likely to embrace the correct policy positions but for the wrong reasons. Moreover, they will be less effective in communicating the vision-and the resulting policy implications-to others. Likewise, the reforms in central and Eastern Europe "were pragmatic rather than principled; the market seems to have won the game with collectivism by default rather than triumph" (62).
Underlining the importance of vision, he argues that the "every man his own economist" phenomenon renders scientific evidences less likely to persuade. Instead, it is "through an understanding of and appreciation for the animating principles of the extended order of market interaction that an individual … may refrain from expressive political action that becomes the equivalent of efforts to walk through walls and on water" (55). Buchanan's work continues to inspire his readers to explore and embrace those vital animating principles.
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